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Liberty and ReSpénSibility in Religiens
Religion as presented by Jesus to those followers of his 2000 years
ago wage spoken of as a way of life., #Xkxmkwwtx In history, in human
* life, in nature , Jesus saw the evidences of a spiritual power whose
relation to 1ife he comapred to the relation of the loving parent to -
children. Would you know the nature of that spitit you must follow %
the wey of 1ife that seeks its deepest meaning , its alluring possibil-
ities, its enrishing development. The seed of thought, the seed of
effort, the seed of affection must be east into the soil of human
. effort, devotion and , sorrow and psin, cood and evil. Not all the
seed will syring uyr and bear fruit, for life is an adventure. Some of
the seed will fall where there is no soil, some where the soil is
sheliow, but some will fall where the soil is deep and rich, and
here will come forth the harvest of life's sqﬁimg,- not the harvest
of things, not the harvest of dollars, not the harvest power and #Fmmimik
dominion, but the harvest of understanding, the harvest rich and abid-
ing values. The figure is suggestedve. The life whose roots are firm

and history

fixed in the soil of reality, that drinks from that soil the moisture,
the nourishment, and the vital humus of the decomposing past, whose
roots reach out in every direction, searching, absorbing, and penetratsi
ing for every food that the past has to offer, is the life that is
suggested. The strong sturdy stoek, growing,exranding, laying ur year
after year the solid structure through which the unseen forces operate.
Finally flowérgng, producing ité fruit, and its seed, and sending forth
the fruit and the seed to new creastive effort. Thile the stock with
all its material becomes in its turn, the soil, and the moisture, and

the mmnus of new growth, That is the suggestion,- life crowth, labor
, getting, reaching out, absorbing- yes, but for the purvose that in
the end it may tramsmit, fruit, seed, heritage 2nd produetion, --some

thirty, some sixty , and some a hundred folg,
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If you read read behind the words of the new Testament, into the
humen veles and hopes that were operating there, you mkiikk will feel

- the undercurrent of éspiration, of longing, or dynamie possibility
that runs through it all. Through the minds of those followers of Jesus
was pulsating that same great passion for life, and 1life's fullest
exrression and realization that has been the golden stream of rower %hx
through ruman history. The scientist of fifty years ago spoke of it
as the instinet of getting and begetting, and theregby in the minds of
many robbed it of its romance end ib$ sicnificance. But deeper still
it rvns, it is the passion of living and tramsmitting, not alone the

~ body, but the soul of man frommgeneration to generation, ladened with
its rieh mm® accumulations , and its still riecher promises. How it must
changed the outlook upon the lives of those fishermen, those publicans,
harlots 'and sinners, és that stange young carpenter flung back into
their faces xkm as truth, the very hope thatvthey had sometimes dared
to dream of. Into the dead monotony of the ingathering and bartering of
fish he had hurled the faith thet life has a deeper meaning than just
eating and trading. Into the dread monotony of the publican’s many

~ chenging, he cast the hope of a life that sowa, gathers and transmits.
In the tragie sordidness of the harlots trade he thrust the fkw ray
of light and warmth thet might bring forth the beauty of a true af-
fection from the ashes of a burnt out passion. No grea¢er witness to
the strength of that virile soul of Jesus of Nazareth may be found
then that after nearly two thousznd years of superstitious worship
we may s8till find the outlines of his rugged, buoyant life in the
half mythical receords of the gospels, Baek of the myths, back of the

“tales of wonder , you feel the pﬁise of his abundant life, strong
rassionate, full,-that topehéd the soul of his time, that z=wxmem

sent men away from the shores of their eating, their‘drinking, their
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drinking, hhéér money changing, their sodidness and passion, out into %k
depths of uman life, Ifx where xk® reaches down into the deep underesmnr
currents of eternal velues. g with Jesus , so also in every age and
time, where men and women put away from the shores of their selfish
satisfactions, and strike out into the deeper waters, do we get that s=m
séme thrill of life, that same great stirring hope, that same great
passion for the sowing of the seeds of ideas, for the deeper and more
intimate relations of fellowship and cormon =mg# aims in the great
pruposes of 1ife; and life's great adventures. Veins of glory run
through, and transpiers and transpire the whole fabric of the world.

The storyes of the Gospel, in spite of muth and aceretion
8till kwezth tell this tale of abundant life, of a2 way of life, that
plants a toils, and nourtures, produces and transmits,-- the way of life
whose roots are gwuﬁnded in the reality of heritage, and 1life, and whose
hopes burst forth from the outstretehing branches of its faith into
flower and fruvit .EEKEX
But as you turn the pages of itnto the book of acts, you are

chilled by the tragedy of the first char¢ér, which opens with its
graphicec picture of the men standing leooking up into the heavens, whither
kadxgorextkaw they thought had gone the promise of their hope and their

glory. Zhexangiesxefeoodxbesiterthenvendxtoddxihenmxxihativhexwhorhadxgore

intearihevekoud woutdreoneraginrinchigvgieryvontvefribexverycheavensvy

“Then he had spoken these things , while they beheld, he was taken 1P
3 3 b G o Sea 2EB Frc TR VS W S o K P ol + 1, =
and & cloud received him out of their sight. Anf while they looked
4 b G < 4 - s A o~ p s " 3 . -
steadfastly hmsxemmwexdx foward heaven as he went up , behold two men

gtood by them in white apparel; which also sgaid " Ye men of Gallilee
why stand ye gazing up into the heaven ¥ This same Jesus whieh is

*

taken upr from you into heaven , shall so come in like manner as ye have

geen him go in like manner."” 30 they returned to Jerusalem, the tale



e
goes on to say. The rest of the New Testament , aprart from certain
rassages of real human worth, is based upon the hope of that rémurn,

The gospel of a Way of Life, that stirred thensouls of men B EoRSeEEe Ry
that awWoke the hopes of abundant living, of sowing and toil, and reaping
has been forgotten. The last Chapter of the Book of Revelations closes
with this same dromise with whieh the first chapter of acts opens. All
the intervening prages are devoted to & propaganda, and an‘explanation
of the siginificance of this coming, and an effort of get preople to
-join the christian movement under the promise that they might receive
~ the benefits of this New Heaven and Wew Zarth that was coming down out

of heaven ready made, adorned as a bride for her husband. To-day after

two thousand years of watching and waiting there are still men who

cling to that coneeption of a XKingdom of heavén, to that conception of
God and that conception of life. But what & tragic contrast to the
Gospel of abundant living , of sowing, or laboring of creating, or
transmitting that the sdventerous soul of Jesus starred the poor folk eof
ralestine with , but a few years before.

Now I have not gone into all this ancient history, interesting
as it may be, Just because it is history, just because the shaddow of
that tragic hope of a returning Chirst on elouds of glory still darkens
out modernx life. Those outward forms are but expressions of inner
attitudes towards life, that bhave their counterpart in every age and
clime, modified and adjusted to the circumstances, but apart from

difference of dress they are essentially the seme. They were yesterday,
they are to-day, and theyﬁwill be to-morrow, doubtless. At times all of
~us are subject to that delusion,yet let us make mmx no mistake in assert-

ing that it is a delusion. That there is a power outside of us, whose

existance may be symbolized by the phrase "God in Heaven" is true, but
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that power does not xmkxfiwwexmxmwixfxwit bring flowers end fruit down

out of heaven and tie them onto dead trees. It may reach down into life,
and draw Xrwik flower and fruit et of the soil of reality, just as the
warming rays of the sun draws the spring tulip from the bulb in the soil,
Human acheivments, human values, vital with beauty and promise, are not
brought down out of heaven and wired onto dead persons or dead institutiosm
They grow up out of the soil of human life, pulsating with all the
hopes, passions, limitations and powers of human soul. It is the response
.of deep ,calling unto deep , the warmth the power of the universe , the
Will of God, calling unté the will of man, rousing it to action, and
life. Let us make no mistake about this. Thile we may stand gezing into
the heavens, hpping for some comfortable cherished longed for heaven

to be handed down to us, yet we mxxxnnxxﬁztniinxnnxxxixxxxxﬁthxﬁkn know

it does not come, never has come and never will come.

grax¥vRRxRrerxRxsxhazuxdmkwwxIsxkeingxkaken One great and hopeful

- change %% has been slowly and irresistably taking place diring the past
century. It is still hesitating, it is st11l blurred and confused by
obscurantism, and sickly sentimentality, but still it is becoming more and
more real, more and more soundly rooted in reality. That is the change
in point of view that is illustrated by the use of the FPhrase Xingdom of
Heaven or kingdom of God, as a phrase applicable to this very real
and tangible life., In substaﬁce it means that if there is to be a just
and righteous living anywhere in the rage of life, it must be here on
this earth. That out of the injustice, out of the chaos, out of the
selfishness and sordidness, with which that idea of the total derravity of
man has besmirched our life, there comes the gleam of hope in the

conception of the integrity, the dignity, not to say the divinity of
the humen soul, and the.éanctity and the responsibility of human life,

is a gain by no means to be #isregarded . In symbolie language it
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means that slowly and gradually we are turning our eyes away from the

~ heavens in search of a new Heaven and a new earth to come down out of the
ske, and are beginning to see that the seeds of immértal life 1lie every
where about us,,and that the only heaven that is worth a pyayer of
human soul is the heaven that espresses itself hgré in this world, and is
rooted ip this worlds reality. Its limits we will nbt prescribe, but its
foundations ,‘its beginrings must be here. That whole change, in spite
of the obscuratism and mock pierty with which it is tinged is hopeful.
ﬁnder~its impulse, stirred by men in whom the passion for an abundant and
~~rieh 1life flowed as freely as in Jesus , the life of thc whole modern word
has been given a new impetus, and a new meaning.

But even here we have fsllen into a fatal mistake, the significance
of which we are only now beginning to realize. No greéter service has
been done to the thought of man concerning his relations one to another,
than the thought produced during the last century, that sentiments and
spiritual values , and idedls are not disembodied skooks, that hover about
us, and are transmitted from one to another like a wireless message wikkh

~a channel of expression. Not having discovered an automatic heaven and
an sutomatic Kingdom of God xmkmxwiwg coming down out of heaven to us
we have tried to discover zm 2 heaven that works automatically coming up

out of the earth, ready made, or in process at least, into whose havens

we shall glide witrout effort or trouble. We have fallen onto all sorts

of mechanical devices as substitutes for work, devotion, consecration,
and thought. If a former generation has been transfixed by possibility

of a ready made heaven coming down out of heaven ready made, the last

e

=

“generation has been transfixed by the hope of a ready made heaven

springing up out of the earth of economiec laws, unaided, unguided,

unfed, and not peid for in effort and sserefice, e have forsotten
N = : =
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gxxhxznxinEKXXEEXExXXiﬂ that econmmic laws are capable of adjustment do

the needs of human life, just as other laws of nature are. Economic forcs
—may be harnessed to well being just as steam and elecricity have heen,
Just becsuse electricity run wild for centuries before it was tamed and
“harnessed to the needs of life, is no reason why economic léws should
continue to run wild for centuries longer. Social laws, social adjust-
rents, social relationshiprs, are as much smbject to the domain and pur-
rose of human life, as any other soczlled natural law. They may not be
defied, or ignored, but they may be used, directed and eontrolled in the
iﬁterest of that which we deem paramount. Just now ugder the pressure
éf concumstance we are beginning to see how holléw is the attempt to
‘shuffle ofi onto the scapegoat of economic laws, our terrible and tragie
social sins of the past fifty years. Just now we are begimning to see
that a higher moral law holds us accountable to the sup%eme task of
making those economic laws conform in their operations to the well-being
and purpose mfm man., Through the tragady of the tﬁ;es, we are learning
as men have never lesrned before that Iefixtwxkke just as no man liveth
unto himwelf and no man dieth unto himself, so0 no nation liveth unto it-
>2lf, and no nation dieth unto itseif. We are not leaving the destitute
peoles, not the armed forces to depend upon the precarious of the natiral
operation of the channels of commerce to adjust the balances of supply
and demand. Buman thought, humaﬁ—feelings stirred to some slight extent
¥wk ere turning their efforts in thé direction of a deliberate ef ort

to direct the orerations of these glow lumbering 1life and death methods

that have brought us to this tragie situation:. Think you that we shall
ggain permit idle faetories, idle land, snd starving people to exist
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in., If we do, we have lost ¢
reaning of the present world struggle, and sgéhn have started our silly

gexing elther into the heavens or into the xik%¥¥ hopeless earth for a



ready made Utépia.

We have dreamed & dream of democracy. The first fresh yesrs of its
vigorous 1ffe pukszued with life, aetivity and effort, and the slipped
back into the hesvenwoard gazing attitude 2nd thoucht that demoerscy

T

might come slivping in on the flood tide of the ballot. We have dremaed

adtesm of industrial democraecy. Only this week a man stopped me on the =x=m
street to ask if I thought the soldiers as they returned from war

would vibte right. What can one $ay to that star Gazing attitude. Raxk

Eat drink and be merry for to-morrow kkem we die, is a logical sort of
foimula, even it is sordid , but eat drink and be merry, and to-morrow
w11l come the reslization of our lazy dreams is a hopelss rroposition.

Either we must slip back into the clutch of those who do workl labor

and control the destinies of men,forgetting for ever the dream of liberty,
a fellowship or democraey, or we must teke up the last full measure of

responsibility, and in effort and devotion to principles work our way

through to an effective realization of the values to which we have pinned
our faith,

Rkt ixikisxkesxkerex That I have gsid has been but an illus-

‘¢ration of & yrineiple that that I wish to arply to our immediste con-

cerns’ of religious values in our times. There sre certain gualities of
the humen sovl that have to be fed, There is one way of feeding them

that has given satisfaction to many . It is the symbolie and sacremental
conceptibn of religion. It loealiges God either in some graven image, or
some great person such as Jesus, and showers upon that locaslized exyressi
gsion or syﬁbol ite adoration, its sentimentael feelings of awe, fear, and
love, In return that 1ocalized God through its agents the priests hands
vat moral precepts, pious exhortatisns, and intellectual prepared food
for the worshipper. It provideé & spiritual table where the hungry soul

of man may come and eat, drink and be merry within its spiritual 1life
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without especial thought or cere. It is the easiet way of of the spiritua
demands of life,
But in a moment of adventure, or in a moment of stress, when there
is real need, and the soul has become aneemic , those things eease to
satisfy. Such has teken place in this moxdern world . A lofty and relentils
less century.has cast those idles low, and turned us out into the world
to find the living food for our souls that these dead gods onée supplied,
Iks me quote a graphic poetiec description of this change.
"The din of craching worlds is in the air.
Starts burst on stars, the hungry earth gapes wide,
VMen die, things die, the monareh in his rride,
The slave at toil, the eager priest 2t Yrayer,
The roet crying challenge to the Wind,.
Challenge to chaos from undeunted wixm lips--
They die, creeds die, dogmas end 211 thet stood
Rock-strong through time, before a grester Flood,
A shoek, a silence, and a dark eclipse,
8ink , and alone upon an unmarked strand
~ - Tith burning eyes that dare not look behind,
The few Noble survivors stand
To win with terch and spear an unknown mightier land.
There stands the picture before you,--- the crumbling cathedral og
Louvainy with its ancient symbolism , its ancient cherished thought, and &
its ancient ministry to humen life is but the realistic expression of the
/
crumbling of the symbols, the creeds , the values that in these years

are breeking around us. Deeper far than we realize, more searching by

—*®ar than we yet dream ig the onslaﬁght of the war uron life. Inot its

meelstrom of destruction are ﬁeing gragged 211, In its buring fire, the

God of the Christian Chn?eh is being destroyed, with its little sacre
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ficial scheme of gz1vation ; with its unreal Christ as the symbol of

humen devotion, and human fellowship ; and its petty narrow atonement
\;é a substitute of that great vicarious priﬁeiple that no man livith unto
himself-and no man dieth unto himself ; with its cult of the virginlMary

as sympol of live giving, and the mavdling substitute for that cult in
the so-called mothers sunday in protestant circles. With its sacrement of

the euchari&gf‘as & symbol of communion and co mon interests ; and all
the rest of thé'whole artifiecial thing,-once loved by all, and still loved

by many as the channels through whieh their inner sezcred values were fed,

) To-day nothing is more apparent than the boycott of that very in-
sfitutian. At home, in the trenches, everywhere, comes the same tale,
For the time being ile churches hsve pushed it 2ll aside , and in its
place have put a’temporary substitute of Patriotism. But nations , however
precious,‘how ever great and noble are passing expressions of the eternal
values with thé religious life of man deals. Here men stand today with kmxm
burning eyes, that dare not or will not look back, and in the midst of ta
.the crumbling din of war and confliet,
- Yet what profit to ue, if we have left fkm christ the idle behind,
aﬁd have not in our reasrchings found the living embodiment of that
chirst in the living life of to day. What profits us if we have left
behind the idol of the virgin Mary, and have found only & sensual passion
in the world about us ; what profits us if we have left behind the symbol
of communion and fellowship, only to d#ind a barren gold grabbing world
about, with its loathesome factories, its unholy merts, and its deadly
poverty, and its gruesome destitution. Whet rrofits ue , if we have left
hgﬁind the qreed of authority, and kave substituted in its place the

ravings of the daily press, the gossir of the shop, the prattle of the

drawing room and parlor. "hat profits us if we have left behind the
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symbolism of mimswiiwmmwwx spiritual purity of soul unless we are baptised

in the spirit of the holy life that is about us. At least the these syﬁi’
‘bols gave men a relief from the reality which they saw, but did ﬂg$vﬁn&gf;
stend. e
Into this liberty of 1life the lofty and relentless &Gmwtmxy nine-

teenth century has plunged us. 7hat is before us , you ask. That values

are there to which men may cling ? Whet does religion meen in these
times ? What have we to do with religion for ourselves, and for our
children. Are we to leave them simply the gRmstx ruins of & Louvein
Caﬁhcdral, or are we to law the foundations upon whieh in the years to
~ome may be built the cathedral yet more besutiful than the cne destroyed.
Pirst it mesns that we turn awey from the museums of religious
antiquity as a Source'of life, That is a great figure of speech that
Jesus uses. Put out inot the deep and cast down your net. Here on the
shore where the Xiwxmg shallow waters of life flow past, there is not
much to be found. Out where human life runs deep and strong may its
depths be reached. In place of Christ the symbol of Ged, plunge out into

the think turmoil of life, and find a living soul expressing itself in g

=illions of souls. Kemmxmxiimxwwxid Measure the world, its length, and

its depth, . The more I see of it, the more I feel its deep under currens
of hope , devotion, the more do I see a faith.th&t is steength and glove
love that is God. Breaking through the erust and debris of the shattered
ﬁragﬁenﬁs of a dying civilization I see- the strong fearless souls, no
here, now there, faecing their own perticular facts as they see with a
spirit thet defies the nast a piunggs on in & dauntless feith., On the
battle¥ield, in the prisbn cell of the pacifisf, in the guiet and less
amatic corners of life, that sameySpirit of rurrose, of power is operat-

ing. The same as of o0ld you may say, and yet new different. It stakes

its all, not on & sanction that is past, but on a sanction that is yvet
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to be acheived.

This is the task before us. The field lies fallow for a harvest., It
will be & harvest of weeds and passion , greed and tares, unless we
shoulder the responsibility with whieh the possibility of liberty ladens
ug. Goed in heaven ; god in history ; god inearnate in the world : Ged in
yourself, god in the meanest miserable wrétch of all be sacreficed, eruci-
. fied by us, Jjust because we have x been gazing into the heavens for a
return of a a dream of good, that never returns. Either backward to a
sheap, rag of & ritualism, or forward to 2 living incarnation of fod in
the soul of man , and in man's relationships one to another, Seed planting

&?bor, toil, effort, dogged persistance, and acheifment, or back into a
slavery still more devpid of life, than the slavery of to-day.

The creed, the symbol of thought, ready made and handed out. Do you

think that those creeds were written in the study of a pious, dehuman-
ized parson, and printed at so much per thousand. Ye Gods the creeds of
history were written in the battlefields, in the desserts, in the naguish
of men's souls, and they expressed a living =xw® convition end an eternal
faith. They had teeth to them, virility ; they expressed thought. But
to-day we have given up those old forms, or are substituting a washed

=
out sickly charicature for them., But what we want is not a substitute
for the creed‘; the the equivalent for the thought that »roduced the
creed, Liberal religion means not merely the negation of past thoughts,
not merely the assertion of ?ersoﬁal whims and passing orinions. These
are neither creeds , nor substitutes, nor equivelents. That we need, and

n

what we must have is straight, solid, unbissed thinking, corrected, Imiamm
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Liberty and Responsibility in Religion
Earl C. Davis
Pittsfield, MA

1918?

Religion as presented by Jesus to those followers of his
2,000 years ago was spoken of as a way of life. In history,
in human life, in nature, Jesus saw the evidences of a
spiritual power whose relation to life he compared to the
relation of the loving parent to children. Would you know
the nature of that spirit, you must follow the way of life
that seeks its deepest meaning, its alluring possibilities,
its enriching development. The seed of thought, the seed of
effort, the seed of affection must be cast into the soil of
human effort, devotion, and sorrow and pain, good and evil.
Not all the seed will spring up and bear fruit, for life is
an adventure. Some of the seed will fall where there is no
soill, some where the soil is shallow, but some will fall
where the soil is deep and rich, and here will come forth
the harvest of life’s sowing, not the harvest of things,
not the harvest of dollars, not the harvest [of] power and
dominion, but the harvest of understanding, the harvest
[0f] rich and abiding values. The figure is suggestive. The
life whose roots are firmly fixed in the soil of reality
and history, that drinks from that soil, the moisture, the
nourishment, and the vital humus of the decomposing past,
whose roots reach out in every direction, searching,
absorbing, and penetrating for every food that the past has
to offer, is the life that is suggested. The strong sturdy
stock, growing, expanding, laying up year-after-year the
solid structure through which the unseen forces operate.
Finally flowering, producing its fruit, and its seed, and
sending forth the fruit and the seed to new creative
effort. While the stock, with all its material, becomes in
its turn, the soil, and the moisture, and the humus of new

I This manuscript can be dated by clearly being written during
World War I, for example the phrase, “the crumbling din of war
and conflict,” and by its inclusion in a bound collection of
manuscripts that include manuscripts that are clearly from 1918—
e.g., “Five Months at Camp Devens.”



growth. That is the suggestion, life growth, labor,
getting, reaching out, absorbing—yes, but for the purpose
that, in the end, it may transmit, fruit, seed, heritage
and production, some thirty, some sixty, and some a hundred
fold.

If you read behind the words of the New Testament, into
the human values and hopes that were operating there, you
will feel the undercurrent of aspiration, of longing, of
dynamic possibility that runs through it all. Through the
minds of those followers of Jesus was pulsating that same
great passion for life, and life’s fullest expression and
realization, that has been the golden stream of power
through human history. The scientist of fifty years ago
spoke of it as the instinct of getting and begetting, and
thereby, in the minds of many, robbed it of its romance and
its significance. But deeper still it runs, it is the
passion of living and transmitting, not alone the body, but
the soul of man from generation to generation, ladened with
its rich accumulations, and its still richer promises. How
it must [have] changed the outlook upon the lives of those
fishermen, those publicans, harlots and sinners, as that
strange young carpenter flung back into their faces as
truth, the very hope that they had sometimes dared to dream
of. Into the dead monotony of the ingathering and bartering
of fish he had hurled the faith that life has a deeper
meaning than just eating and trading. Into the dread
monotony of the publican’s money changing, he cast the hope
of a life that sows, gathers and transmits. In the tragic
sordidness of the harlot’s trade he thrust the ray of light
and warmth that might bring forth the beauty of a true
affection from the ashes of a burnt-out passion. No greater
witness to the strength of that virile soul of Jesus of
Nazareth may be found than that after nearly two thousand
years of superstitious worship we may still find the
outlines of his rugged, buoyant life in the half-mythical
records of the Gospels. Back of the myths, back of the
tales of wonder, you feel the pulse of his abundant life,
strong, passionate, full, that touched the soul of his
time, that sent men away from the shores of their eating,
their drinking, their money changing, their sordidness and
passion, out into [the] depths of human life, which reaches
down into the deep under-currents of eternal values. As
with Jesus, so also in every age and time, where men and



women put away from the shores of their selfish
satisfactions, and strike out into the deeper waters, do we
get that same thrill of life, that same great stirring [of]
hope, that same great passion for the sowing of the seeds
of ideas, for the deeper and more intimate relations of
fellowship and common aims in the great purposes of life,
and life’s great adventures. Veins of glory run through,
and transpires the whole fabric of the world.

The stories of the Gospel, in spite of myth and
accretion, still tell this tale of abundant 1life, of a way
of life, that plants, and toils, and nourishes, produces
and transmits, the way of life whose roots are grounded in
the reality of heritage, and life, and whose hopes burst
forth from the outstretching branches of its faith into
flower and fruit.

But as you turn the pages of the Book of Acts, you are
chilled by the tragedy of the first chapter, which opens
with its graphic picture of the men standing looking up
into the heavens, whither they thought had gone the promise
of their hope and their glory. When he had spoken these
things, while they beheld, he was taken up; and a cloud
received him out of their sight. And while they looked
steadfastly toward heaven as he went up, behold, two men
stood by them in white apparel, which also said, “Ye men of
Galilee, why stand ye gazing up into the heaven? This same
Jesus, which is taken up from you into heaven, shall so
come in like manner as ye have seen him go in like manner.”
So, they returned to Jerusalem, the tale goes on to say.
The rest of the New Testament, apart from certain passages
of real human worth, is based upon the hope of that return.
The Gospel of a Way of Life, that stirred the souls of men,
that awoke the hopes of abundant living, of sowing and
toil, and reaping, has been forgotten. The last chapter of
the Book of Revelations closes with this same promise with
which the first chapter of Acts opens. All the intervening
pages are devoted to a propaganda, and an explanation of
the significance of this coming, and an effort to get
people to join the Christian movement under the promise
that they might receive the benefits of this New Heaven and
New Earth that was coming down out of Heaven ready-made,
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adorned as a bride for her husband. Today, after two
thousand years of watching and waiting, there are still men
who cling to that conception of a Kingdom of Heaven, to
that conception of God and that conception of life. But
what a tragic contrast to the Gospel of abundant living, of
sowing, or laboring, of creating, of transmitting that the
adventurous soul of Jesus stirred the poor folk of
Palestine with but a few years before.

Now I have not gone into all this ancient history,
interesting as it may be, just because it is history, just
because the shadow of that tragic hope of a returning
Christ on clouds of glory still darkens our modern life.
Those outward forms are but expressions of inner attitudes
towards life, that have their counterpart in every age and
clime, modified and adjusted to the circumstances, but
apart from difference of dress, they are essentially the
same. They were yesterday, they are today, and they will be
tomorrow, doubtless. At times all of us are subject to that
delusion, yet let us make no mistake in asserting that it
is a delusion. That there is a power outside of us, whose
existence may be symbolized by the phrase, “God in Heaven,”
is true, but that power does not bring flowers and fruit
down out of heaven and tie them onto dead trees. It may
reach down into life, and draw flower and fruit out of the
soil of reality, Jjust as the warming rays of the sun draws
the spring tulip from the bulb in the soil. Human
achievements, human values, vital with beauty and promise,
are not brought down out of heaven and wired onto dead
persons or dead institutions. They grow up out of the soil
of human life, pulsating with all the hopes, passions,
limitations and powers of [the] human soul. It is the
response of deep calling unto deep, the warmth, the power
of the universe, the Will of God calling unto the will of
man, rousing it to action, and life. Let us make no mistake
about this. While we may stand gazing into the Heavens,
hoping for some comfortable cherished longed for heaven to
be handed down to us, yet we know it does not come, never
has come and never will come.

One great and hopeful change has been slowly and
irresistibly taking place during the past century. It is
still hesitating, it is still blurred and confused by
obscurantism, and sickly sentimentality, but still it is



becoming more-and-more real, more-and-more soundly rooted
in reality. That is the change in point of view that is
illustrated by the use of the phrase, “Kingdom of Heaven”
or “Kingdom of God,” as a phrase applicable to this very
real and tangible life. In substance, it means that if
there is to be a just and righteous living anywhere in the
range of life, it must be here on this earth. That, out of
the injustice, out of the chaos, out of the selfishness and
sordidness, with which that idea of the total depravity of
man has besmirched our life, there comes the gleam of hope
in the conception of the integrity, the dignity, not to say
the divinity, of the human soul, and the sanctity and the
responsibility of human life, is a gain by no means to be
disregarded. In symbolic language it means that slowly and
gradually we are turning our eyes away from the heavens in
search of a new Heaven and a new earth to come down out of
the sky, and are beginning to see that the seeds of
immortal life lie everywhere about us, and that the only
Heaven that is worth a prayer of [a] human soul is the
heaven that expresses itself here in this world, and is
rooted in this world’s reality. Its limits we will not
prescribe, but its foundations, its beginnings, must be
here. That whole change, in spite of the obscurantism and
mock piety with which it is tinged, is hopeful. Under its
impulse, stirred by men in whom the passion for an abundant
and rich life flowed as freely as in Jesus, the life of the
whole modern world has been given a new impetus, and a new
meaning.

But even here we have fallen into a fatal mistake, the
significance of which we are only now beginning to realize.
No greater service has been done to the thought of man
concerning his relations one-to-another, than the thought
produced during the last century, that sentiments and
spiritual values, and ideals are not disembodied spooks,
that hover about us, and are transmitted from one-to-
another like a wireless message, a channel of expression.
Not having discovered an automatic Heaven and an automatic
Kingdom of God coming down out of Heaven to us, we have
tried to discover a Heaven that works automatically coming
up out of the earth, ready-made, or in-process at least,
into whose Heaven we shall glide without effort or trouble.
We have fallen onto all sorts of mechanical devices as
substitutes for work, devotion, consecration, and thought.



If a former generation has been transfixed by [the]
possibility of a ready-made Heaven coming down out of
Heaven ready-made, the last generation has been transfixed
by the hope of a ready-made Heaven springing up out of the
earth of economic laws, unaided, unguided, unfed, and not
paid for in effort and sacrifice. We have forgotten that
economic laws are capable of adjustment to the needs of
human life, Jjust as other laws of nature are. Economic
forces may be harnessed to well-being just as steam and
electricity have been. Just because electricity ran wild
for centuries before it was tamed and harnessed to the
needs of life, is no reason why economic laws should
continue to run wild for centuries longer. Social laws,
social adjustments, social relationships, are as much
subject to the domain and purpose of human life, as any
other so-called natural law. They may not be defied, or
ignored, but they may be used, directed and controlled in
the interest of that which we deem paramount. Just now,
under the pressure of circumstance, we are beginning to see
how hollow is the attempt to shuffle off onto the scapegoat
of economic laws, our terrible and tragic social sins of
the past fifty years. Just now we are beginning to see that
a higher moral law holds us accountable to the supreme task
of making those economic laws conform in their operations
to the well-being and purpose of man. Through the tragedy
of the times, we are learning as men have never learned
before, that just as no man liveth unto himself and no man
dieth unto himself, so no nation liveth unto itself and no
nation dieth unto itself. We are not leaving the destitute
peoples, not the armed forces to depend upon the
precariousness of the natural operation of the channels of
commerce to adjust the balances of supply and demand. Human
thought, human feelings stirred to some slight extent, are
turning their efforts in the direction of a deliberate
effort to direct the operations of these slow, lumbering
life-and-death methods that have brought us to this tragic
situation. Think you that we shall again permit idle
factories, idle land, and starving people to exist side-by-
side in this world again. If we do, we have lost this
deeper meaning of the present world struggle, and again
have started our silly gazing either into the heavens or
into the hopeless earth for a ready-made Utopia.



We have dreamed a dream of democracy. The first fresh
years of its vigorous life pulsated with life, activity and
effort, and then slipped back into the heaven-ward gazing
attitude and thought that democracy might come slipping in
on the flood tide of the ballot. We have dreamed a dream of
industrial democracy. Only this week a man stopped me on
the street to ask if I thought the soldiers, as they
returned from war, would vote right. What can one say to
that star-gazing attitude? Eat, drink and be merry, for
tomorrow we die, is a logical sort of formula even it is
sordid, but eat, drink and be merry, and tomorrow will come
the realization of our lazy dreams is a hopeless
proposition. Either we must slip back into the clutch of
those who do work, labor and control the destinies of men,
forgetting forever the dream of liberty, a fellowship or
democracy, or we must take up the last full measure of
responsibility, and, in effort and devotion to principles,
work our way through to an effective realization of the
values to which we have pinned our faith.

What I have said has been but an illustration of a
principle that I wish to apply to our immediate concerns of
religious values in our times. There are certain qualities
of the human soul that have to be fed. There is one way of
feeding them that has given satisfaction to many. It is the
symbolic and sacramental conception of religion. It
localizes God, either in some graven image, or some great
person such as Jesus, and showers upon that localized
expression or symbol its adoration, its sentimental
feelings of awe, fear, and love. In return, that localized
God, through its agents, the priests, hands out moral
precepts, pious exhortations, and intellectually prepared
food for the worshipper. It provides a spiritual table
where the hungry soul of man may come and eat, drink and be
merry within its spiritual life without special thought or
care. It is the easiest way of [meeting] the spiritual
demands of life.

But in a moment of adventure, or in a moment of stress,
when there is real need, and the soul has become anemic,
those things cease to satisfy. Such has taken place in this
modern world. A lofty and relentless century has cast lose
idles low, and turned us out into the world to find the
living food for our souls that these dead gods once



supplied. Let me quote a graphic poetic description of this
change.
The din of crashing worlds is in the air.
Stars burst on stars, the hungry earth gapes wide,
Men die, things die, the monarch in his pride,
The slave at toil, the eager priest at prayer,
The poet crying challenge to the wind,
Challenge to chaos from undaunted lips—
They die, creeds die, dogmas and all that stood
Rock-strong through time, before a greater Flood,
A shock, a silence, and a dark eclipse,
Sink, and alone upon an unmarked strand
With burning eyes that dare not look behind,
The noble few survivors stand
To win with torch and spear an unknown mightier
land.?

There stands the picture before you, the crumbling
cathedral of Louvain,? with its ancient symbolism, its
ancient cherished thought, and its ancient ministry to
human life, is but the realistic expression of the
crumbling of the symbols, the creeds, the wvalues that in
these years are breaking around us. Deeper far than we
realize, more searching by far than we yet dream, is the
onslaught of the war upon life. Into its maelstrom of
destruction are being dragged all. In its burning fire, the
God of the Christian Church is being destroyed, with its
little sacrificial scheme of salvation; with its unreal
Christ as the symbol of human devotion, and human
fellowship; and its petty narrow atonement as a substitute
of that great vicarious principle that no man liveth unto
himself and no man dieth unto himself; with its cult of the

3 Hermann Hagedorn, A Troop of the Guard and Other Poems, Boston:
Houghton Mifflin Co., 1909, “The Mightier Poesy,” p. 19. Hermann
Hagedorn (1882-1964) was an American author, poet and
biographer. From 1909 to 1911 he was an instructor of English at
Harvard. He was a friend and biographer of Theodore Roosevelt
and Secretary and Director of the Theodore Roosevelt Association
from 1919 until 1957.

4 St. Peter’s Church, Leuven—or, the Cathedral at Louvain—was
first built around the year 985, burned down and rebuilt as a
major Gothic edifice in 1425. It was seriously damaged in both
World Wars, but notable in this context, in 1914 a fire caused
the collapse of the roof.



virgin Mary as symbol of life-giving, and the maudlin
substitute for that cult in the so-called mothers’ Sunday
in Protestant circles. With its sacrament of the eucharist,
as a symbol of communion and common interests; and all the
rest of the whole artificial thing, once loved by all, and
still loved by many, as the channels through which their
inner sacred values were fed.

Today nothing is more apparent than the boycott of that
very institution. At home, in the trenches, everywhere,
comes the same tale. For the time being, the churches have
pushed it all aside, and in its place have put a temporary
substitute of Patriotism. But nations, however precious,
however great and noble, are passing expressions of the
eternal values with [which] the religious life of man
deals. Here men stand today with burning eyes, that dare
not, or will not look back, and in the midst of the
crumbling din of war and conflict.

Yet what profit to us, if we have left Christ the idol
behind, and have not in our searchings found the living
embodiment of that Christ in the living life of today? What
profits us if we have left behind the idol of the Virgin
Mary, and have found only a sensual passion in the world
about us; what profits us if we have left behind the symbol
of communion and fellowship, only to find a barren gold-
grabbing world about, with its loathsome factories, its
unholy marts, and its deadly poverty, and its gruesome
destitution? What profits us, if we have left behind the
creed of authority, and have substituted in its place the
ravings of the daily press, the gossip of the shop, the
prattle of the drawing room and parlor? What profits us if
we have left behind the symbolism of spiritual purity of
soul unless we are baptized in the spirit of the holy life
that is about us? At least these symbols gave men a relief
from the reality which they saw, but did not understand.

Into this liberty of life, the lofty and relentless
nineteenth century has plunged us. What is before us, you
ask? What values are there to which men may cling? What
does religion mean in these times? What have we to do with
religion for ourselves, and for our children? Are we to
leave them simply the ruins of a Louvain Cathedral, or are
we to lay the foundations upon which, in the years to come,



may be built the cathedral yet more beautiful than the one
destroyed?

First it means that we turn away from the museums of
religious antiquity as a source of life. There is a great
figure of speech that Jesus uses. Put out into the deep and
cast down your net.” Here on the shore where the shallow
waters of life flow past, there is not much to be found.
Out where human life runs deep and strong may its depths be
reached. In place of Christ the symbol of God, plunge out
into the thick turmoil of life, and find a living soul
expressing itself in millions of souls. Measure the world,
its length, and its depth. The more I see of it, the more I
feel its deep under-currents of hope, devotion, the more do
I see a faith that is strength and a love that is God.
Breaking through the crust and debris of the shattered
fragments of a dying civilization, I see the strong
fearless souls, now here, now there, facing their own
particular facts as they see [them] with a spirit that
defies the past and plunges on in a dauntless faith. On the
battlefield, in the prison cell of the pacifist, in the
quiet and less dramatic corners of life, that same spirit
of purpose, of power, is operating. The same as of old you
may say, and yet new, different. It stakes its all, not on
a sanction that is past, but on a sanction that is yet to
be achieved.

This is the task before us. The field lies fallow for a
harvest. It will be a harvest of weeds and passion, greed
and tares, unless we shoulder the responsibility with which
the possibility of liberty ladens us. God in Heaven; God in
history; God incarnate in the world; God in yourself, God
in the meanest miserable wretch of all, be sacrificed,
crucified by us, just because we have been gazing into the
heavens for a return of a dream of good, that never
returns. Either backward to a cheap rag of a ritualism, or
forward to a living incarnation of God in the soul of man,
and in man’s relationships one-to-another. Seed planting,
labor, toil, effort, dogged persistence, and achievement,
or back into a slavery still more devoid of 1life, than the
slavery of today.

> Luke 5:4.



The creed, the symbol of thought, ready-made and handed-
out. Do you think that those creeds were written in the
study of a pious, dehumanized parson, and printed at so
much per thousand. Ye Gods, the creeds of history were
written in the battlefields, in the deserts, in the anguish
of men’s souls, and they expressed a living conviction and
an eternal faith. They had teeth to them, virility; they
expressed thought. But today we have given up those old
forms, or are substituting a washed-out sickly caricature
for them. But what we want is not a substitute for the
creed; the equivalent for the thought that produced the
creed. Liberal religion means not merely the negation of
past thoughts, not merely the assertion of personal whims
and passing opinions. These are neither creeds, nor
substitutes, nor equivalents. What we need, and what we
must have, is straight, solid, unbiased thinking,
corrected, supplemented and balanced by the wisdom of the
ages, and the wisdom of the present.
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